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ABSTRACT

The interpretation of Romans 8:28 remains a theological fulcrum in discussions of divine
providence, theodicy, and pastoral care, yet a significant disjuncture persists between its exegetical
meaning within Paul’s argument and its widespread appropriation in contemporary discourse. This
study addresses that gap by examining the verse’s textual, grammatical, and literary complexities,
particularly the variant readings of cuvepyel and the rhetorical function of the passage within
Romans 8. Employing grammatical-historical exegesis, discourse analysis, and theological
reflection, the research integrates recent apocalyptic interpretations of Paul with the pastoral
realities of suffering communities. The findings indicate that the verse functions not as a theodicy
explaining suffering but as a doxological affirmation of God’s sovereign purpose, oriented toward
conformity to Christ and eschatological hope. The study’s novelty lies in its proposal of the
Doxological Sovereignty Framework, a contextual model that resists both prosperity-oriented
distortions and existential despair while affirming the transformative character of divine action.
This framework contributes to Pauline scholarship by bridging exegetical rigor and pastoral
application, offering practical implications for ministry, theological education, and the formation
of communities navigating suffering. The research underscores the need for hermeneutical
approaches that honor the text’s original context while addressing contemporary existential

questions.
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INTRODUCTION

The interpretation of Romans 8:28 has long functioned as a theological fulcrum in discussions of
divine providence, theodicy, and pastoral care. The Apostle Paul’s declaration that “all things work
together for good for those who love God, who are called according to His purpose” appears
deceptively simple, yet it conceals a dense network of textual, grammatical, and theological
complexities. The verse has been invoked in contexts ranging from funeral liturgies to prosperity
preaching, often with scant attention to its original rhetorical function within Paul’s argument. The
central problem this research addresses is the disjuncture between the verse’s exegetical meaning
within Romans 8 and its widespread appropriation in contemporary theological and pastoral
discourse. This gap is not merely academic; it carries profound consequences for how suffering

communities hear and receive the biblical text.

The interpretive difficulties are manifold and well documented. The textual tradition presents a
significant variant at the heart of the verse. The earliest and most reliable witnesses, including
Papyrus 46, Codex Sinaiticus, and Codex Vaticanus, read simply “all things work together for
good” (mévta cvvepyel €ig dyaBdv), with no explicit subject. Later manuscripts, including the
Majority Text and the Textus Receptus, supply “God” as the subject (0 0g0¢ mavta cuvepyel €ig
ayaBdv). This variant is not a minor scribal curiosity; it shapes the theological emphasis of the
verse. The shorter reading places the accent on the cooperative working of all things within the
divine purpose, while the longer reading foregrounds God as the direct agent. The choice between
these readings carries implications for how one understands the relationship between divine

sovereignty and the contingency of creaturely events (Pangngaroan, 2025).

The grammatical structure of the verse compounds the difficulty. The dative participles toig
dyondotv 1oV Bedv (“to those who love God”) and toi¢ katd Tpddectv KAntoig obotv (“to those
who are called according to purpose”) raise questions about the conditions, if any, attached to the
promise. Does the assurance of Romans 8:28 apply universally, or is it circumscribed by human
love and divine calling? The relationship between these two participial phrases has generated
considerable debate, particularly in Reformed and Wesleyan traditions, where the interplay of
divine sovereignty and human response remains a live theological question (Pangngaroan, 2025;

Saria, 2024).
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The broader literary context of Romans 8 provides the essential framework for interpretation. The
chapter opens with the assurance of no condemnation in Christ (8:1), moves through the present
experience of suffering and groaning (8:18-25), and culminates in the affirmation of God’s
sovereign purpose (8:28-30) and the climactic declaration of inseparable love (8:31-39). The verse
cannot be isolated from this movement without significant hermeneutical distortion. As
Lovanomena (2025) has recently demonstrated, Paul’s use of Psalm 44 in Romans 8 reflects a
deliberate engagement with the problem of God’s hiddenness in the face of suffering. The apostle
does not offer a theodicy in the modern philosophical sense; rather, he situates present suffering

within the larger narrative of God’s redemptive purpose and the hope of glory.

The urgency of this research is underscored by several contemporary factors. The prevalence of
suffering, both individual and collective, continues to pose profound challenges to theological
reflection and pastoral practice. Natural disasters, global pandemics, armed conflicts, and personal
tragedies raise persistent questions about divine sovereignty and goodness. Within Christian
communities, Romans 8:28 is frequently invoked in contexts of suffering, often in ways that may
be pastorally inadequate or theologically problematic. The prosperity gospel movement,
particularly prevalent in certain global contexts, has appropriated the verse in ways that distort its
original meaning, suggesting that God’s purpose is invariably material blessing and the avoidance
of suffering (Adeoye, 2026). This interpretation stands in tension with the broader Pauline theology
of participation in Christ’s suffering and the eschatological framework of Romans 8. Conversely,
some theological traditions have so emphasized divine sovereignty that human suffering is
trivialized or rendered meaningless, failing to acknowledge the genuine pain and loss experienced

by those who suffer (Toledo, 2025; Weiping, 2024).

The academic urgency lies in the need for a rigorous exegetical study that engages with recent
developments in Pauline scholarship, particularly the apocalyptic interpretation of Paul. This
interpretive framework, associated with scholars such as J. Louis Martyn, Beverly Roberts
Gaventa, and Douglas Campbell, emphasizes the invasive and transformative character of God’s
action in Christ. Within this reading, the gospel is not merely a message about salvation but the
very power of God that breaks into the present age, creating a new reality and transforming human
existence. The implications of this framework for understanding divine sovereignty and human

suffering have not been systematically applied to the interpretation of Romans 8:28.
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Despite the extensive literature on Romans 8:28, several gaps remain. First, much of the existing
scholarship has been conducted within the framework of systematic theology, with less attention
to the verse’s specific rhetorical function within Paul’s argument in Romans 8. The relationship
between the verse and its immediate literary context, particularly the preceding discussion of
suffering and glory (8:17-25) and the following affirmation of God’s purpose (8:29-30), requires
further elucidation. Second, the pastoral implications of the verse have often been addressed
separately from its exegetical analysis, resulting in a disconnect between academic rigor and
practical application. The need for an integrated approach that moves from exegesis to theological
construction to pastoral appropriation remains pressing. Third, the textual variant involving the
subject of cuvepyel has been discussed primarily in terms of textual criticism, with less attention
to its theological and hermeneutical implications. Fourth, the apocalyptic framework of Pauline
theology has not been systematically applied to the interpretation of Romans 8:28, leaving a

significant lacuna in the scholarly literature.

The novelty of this research lies in its integration of three elements that have typically been treated
separately. First, the study offers a detailed exegetical analysis of Romans 8:28 that engages with
the textual, grammatical, and literary dimensions of the verse within the framework of recent
Pauline scholarship. Second, it develops a theological interpretation that takes seriously the
apocalyptic character of Paul’s thought, particularly the invasive and transformative action of God
in Christ. Third, it proposes a pastoral hermeneutic that moves from exegesis to contemporary
application in ways that resist both the distortions of prosperity theology and the despair of

meaninglessness.

The proposed model, which we term the Doxological Sovereignty Framework, understands
Romans 8:28 not as a theodicy that explains suffering but as a doxology that invites trust in the
God whose sovereignty is exercised through suffering toward the telos of conformity to Christ.
This framework integrates the eschatological orientation of Paul’s thought with the pastoral
realities of suffering communities, offering a hermeneutical approach that is both academically
rigorous and practically relevant. The framework resists the temptation to domesticate the verse
into a generalized principle of divine beneficence, insisting instead on its specific address to a

community facing persecution and existential uncertainty. It also resists the despair that can arise

E-ISSN:
P-ISSN:



KHOKMAH JURNAL
Volume 01, Nomor 01, Tahun 2026
Tersedia: https.//khokmahjurnal.com/index.php/kj/en

from a misreading of divine sovereignty, affirming that God’s purpose is not the explanation of

suffering but the transformation of suffering into the likeness of Christ.

This research aims to provide a rigorous exegetical analysis of Romans 8:28 within its literary,
rhetorical, and theological contexts; to develop a theological interpretation of divine sovereignty
that integrates the apocalyptic framework of Pauline theology with the pastoral realities of suffering
communities; to propose a contextual-theological model for contemporary appropriation that
resists both prosperity-oriented misinterpretations and existential despair; and to offer practical
implications for pastoral ministry, theological education, and the formation of Christian
communities that seek to embody the hope of Romans 8:28 in contexts of suffering. The study
proceeds through a multi-layered methodological approach combining grammatical-historical
exegesis, discourse analysis, and theological reflection, with attention to the lived experience of

suffering communities as a hermeneutical resource (Toledo, 2025; Kim, 2025).

LITERATURE REVIEW

A further body of literature relevant to this study consists of nineteen Indonesian theological and
pastoral works that collectively address biblical interpretation, divine sovereignty, suffering,
healing, discipleship, Christology, spiritual formation, prosperity, identity, personality, mission,
and spiritual warfare. Although these works vary considerably in genre and academic orientation,
together they provide an important contextual conversation partner for the interpretation and
pastoral appropriation of Romans 8:28 in Indonesian Christian settings. Their significance lies
especially in the way they repeatedly connect biblical exposition with lived experiences of pain,

uncertainty, moral struggle, spiritual formation, and hope.

The earlier exegetical works by Yulianto provide a foundational biblical-theological layer for this
corpus. Injil Markus emphasizes the identity of Jesus as Messiah, the call to discipleship, the
necessity of self-denial, and the cost of following Christ in a world marked by suffering and
opposition (Yulianto, 2018a). Injil Yohanes develops themes of Christ's divine identity, new birth,
sanctification, intimate communion with Christ, and the believer's transformation through the Word
(Yulianto, 2018b). Kitab Galatia, Efesus dan Filipi places grace, redemption, union with Christ,
sanctification, ecclesial life, and perseverance at the center of Pauline spirituality (Yulianto,

2018c). Kitab Roma is particularly relevant to the present research because it reads Romans as a
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theological movement from sin and grace toward transformed Christian life, thereby providing a
broader interpretive setting for Romans 8 and its theology of divine calling and providence
(Yulianto, 2019). The later Aplikasi Kehidupan untuk Remaja dan Dewasa: Kitab Kolose, 1 & 2
Tesalonika extends this Pauline trajectory by emphasizing the supremacy of Christ, spiritual
maturity, perseverance, and eschatological hope (Yulianto, 2022). Taken together, these works
situate Romans 8:28 within a wider canonical and Pauline pattern in which grace does not remove

suffering but reorients suffering toward conformity to Christ and faithful discipleship.

A second cluster of works addresses suffering more directly. Maukah Engkau Menyembuhkanku
Tuhan? examines illness, unanswered prayer, divine sovereignty, submission, waiting, Romans
8:28, and final restoration in Christ, while repeatedly resisting the assumption that faith guarantees
immediate healing (Yulianto & Warti, 2026b). Bila Topan Keras Melanda Hidupmu interprets
suffering as a context in which God forms, strengthens, restores, and matures believers rather than
merely rescuing them from difficulty (Yulianto & Ely, 2026a). Keberanian Menjalani Hidup
expands the discussion to physical, emotional, existential, moral, relational, vocational, and
economic suffering, arguing that Christian courage arises from confidence in God's sovereignty
rather than from human self-sufficiency (Yulianto & Warti, 2026a). These works strongly converge
with the present study's claim that Romans 8:28 should not be reduced to a promise of
circumstantial improvement; rather, divine goodness must be understood in relation to God's

formative and redemptive purposes.

The tension between prosperity and suffering is addressed explicitly in Teologi Kemakmuran VS
Teologi Penderitaan. Yulianto and Rinawati reject both the identification of material abundance
with superior faith and the romanticization of suffering as an end in itself. They argue instead that
both abundance and adversity remain under divine providence and may function within God's
sanctifying work (Yulianto & Rinawati, 2026b). This position offers a direct Indonesian theological
counterpoint to prosperity-oriented readings of Romans 8:28. A closely related argument appears
in Sukses Tanpa Kehilangan Tuhan, where success is subordinated to the priority of the Kingdom
of God, integrity, wisdom, stewardship, and faithfulness rather than material accumulation
(Yulianto & Kismiyanto, 2026). Together, these works reinforce the distinction between the

Pauline “good” of Romans 8:28 and contemporary notions of financial or social success.
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The literature also broadens the pastoral dimensions of suffering beyond physical adversity.
Kesembuhan Emosional integrates biblical reflection, pastoral care, psychological insight, healthy
patterns of sleep, diet, movement, and thought, as well as the appropriate use of professional
mental-health care (Yulianto & Prasetyo, 2026). Its significance for Romans 8:28 lies in its refusal
to spiritualize emotional suffering or to treat recovery as necessarily immediate. Instead, healing is
understood as a process in which prayer, Scripture, community, counseling, psychotherapy, and
medical care may function as instruments of God's providential care. Imago Dei yang Retak
similarly addresses the damage of sin to human identity and self-understanding, presenting the
gospel as God's restorative work that reorients identity toward Christ and grace rather than
achievement or self-construction (Yulianto & Rinawati, 2026a). These works contribute a pastoral
anthropology to the present study by showing that divine sovereignty must be articulated in ways
that neither dismiss psychological pain nor detach spiritual restoration from embodied human

experience.

The Christological center of this corpus is made explicit in Kristologi: Kajian Teologis tentang
Pribadi, Karya, dan Keilahian Yesus Kristus. Yulianto and Setiawan examine the person and work
of Christ through lexical, grammatical, historical, theological, and doctrinal analysis, including
Christ's deity, humanity, kenosis, suffering, death, resurrection, exaltation, and offices as Prophet,
Priest, and King (Yulianto & Setiawan, 2026). This Christological framework is crucial for
interpreting Romans 8:28 in relation to Romans 8:29, where the “good” toward which God works
is explicitly connected with conformity to the image of the Son. The verse therefore cannot be
interpreted adequately apart from a robust doctrine of Christ: the divine purpose is not merely the
improvement of circumstances but the formation of a people into the likeness of the crucified and

risen Christ.

The same Christocentric orientation appears in Memiliki Pikiran Kristus, which explicitly adopts a
Reformed theological framework and emphasizes the sovereignty of God, the authority of
Scripture, salvation by grace, renewal of the mind, humility, holiness, love, perseverance, and wise
decision-making (Yulianto & Wijaya, 2026). Its emphasis on transformed cognition is especially
relevant to the pastoral use of Romans 8:28 because suffering often generates interpretive crises

before it generates doctrinal ones. The question is not only what believers experience but how they
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learn to perceive their experience in light of Christ. A renewed mind resists both triumphalistic

readings that deny suffering and despairing readings that deny divine purpose.

Peperangan Rohani contributes another dimension by locating spiritual conflict under the absolute
sovereignty of God and the decisive victory of Christ. Yulianto and Warti argue against dualistic
conceptions in which God and Satan function as equivalent competing powers. They distinguish
temptation, demonic oppression, bondage, sin, and possession while placing primary emphasis on
repentance, Scripture, the work of the Holy Spirit, sanctification, and Christ's finished victory
(Yulianto & Warti, 2026¢). This framework is pertinent to Romans 8 because it protects the
doctrine of providence from a dualistic interpretation of suffering. Adverse events cannot be treated
as evidence that evil powers have escaped divine government; at the same time, divine sovereignty

does not erase secondary causes, moral responsibility, or the reality of spiritual conflict.

The themes of discipleship and suffering are sharpened in Pikul Salib, which presents self-denial,
radical obedience, spiritual purification through suffering, Christian community, empathy, prayer,
and communion with the suffering Christ as essential dimensions of authentic discipleship
(Manihuruk, 2026). This perspective aligns with the immediate context of Romans 8, where
suffering “with Christ” precedes glorification “with Him” (Rom. 8:17). The book therefore serves
as a contextual reminder that Christian interpretations of providence must remain cruciform. The

good promised by God cannot be defined apart from the way of the cross.

The Beatitudes are brought into this discussion through Ucapan Bahagia, which interprets
Matthew 5:3—12 as a portrait of Kingdom character shaped by spiritual poverty, mourning,
meekness, hunger for righteousness, mercy, purity, peacemaking, and faithfulness under
persecution (Yulianto & Ely, 2026b). The work challenges worldly definitions of blessing based
on status, comfort, and material success. This is particularly important for Romans 8:28 because
the term “good” must be interpreted through the value system of God's Kingdom rather than
through conventional measures of ease and prosperity. The blessed life in the New Testament can

include mourning, persecution, and costly faithfulness.

Mission and providence intersect in Dari Luka Dipulihkan dan Menuju Ladang Misi di Kamboja.
Dwinanta and Rinawati present a theological narrative in which poverty, loss, rejection, failure,
emotional wounds, discipleship, and restoration are retrospectively understood within a larger

missionary calling (Dwinanta & Rinawati, 2026). The significance of this work lies not in
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presenting suffering as intrinsically good, but in showing how suffering can be incorporated into
vocation, compassion, and mission. Such a narrative resonates with the present study's emphasis
on Romans 8:28 as a claim about divine redemptive purpose rather than a simplistic explanation

of why suffering occurs.

Finally, Mengenal Warna Kepribadian dalam Terang Iman Kristen integrates personality
categories with a theological movement from creation and the imago Dei, through the fall, to
redemption and sanctification (Yulianto & Prayitno, 2026). Although its primary focus is
personality rather than suffering, the work contributes to the present study by emphasizing that
Christian transformation does not erase created particularity but redirects human dispositions
toward love, holiness, service, and the glory of God. This has implications for pastoral
appropriation of Romans 8:28: God's providential work is not abstract but occurs in concrete
persons whose histories, temperaments, relationships, and weaknesses are progressively being

conformed to Christ.

Taken as a whole, these nineteen works reveal a coherent contextual theological trajectory. First,
they consistently affirm divine sovereignty without equating sovereignty with the immediate
removal of suffering. Second, they repeatedly identify Christ—not prosperity, comfort,
psychological invulnerability, or human achievement—as the telos of Christian formation. Third,
they understand suffering as neither automatically punitive nor intrinsically redemptive; its
theological meaning emerges only within God's gracious action in Christ. Fourth, they emphasize
that pastoral application must include repentance, community, prayer, Scripture, responsible
action, and, where appropriate, psychological and medical care. This Indonesian corpus therefore
provides an important contextual bridge between technical Pauline exegesis and the lived
theological questions faced by contemporary Christian communities. At the same time, these works
generally approach Romans 8:28 and related themes from devotional, pastoral, expositional, or
systematic perspectives rather than through a sustained textual-critical and rhetorical analysis of
Romans 8:28 itself. That limitation further clarifies the contribution of the present study: to retain
the pastoral and contextual strengths of this literature while supplying the exegetical precision and

Pauline-theological integration required for a more rigorous account of doxological sovereignty.

The research gap that emerges from this review is clear. The existing literature on Romans 8:28 is

fragmented along confessional, methodological, and pastoral lines. The providence tradition offers
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theological depth but often lacks exegetical rigor and pastoral sensitivity. The apocalyptic tradition
offers exegetical insight and theological creativity but has not been systematically applied to this
verse. The pastoral literature offers practical wisdom but often lacks exegetical grounding. The
present study seeks to integrate these three strands, offering a reading of Romans 8:28 that is
exegetically rigorous, theologically informed, and pastorally relevant. The proposed model, which
we term the "Doxological Sovereignty Framework," understands the verse not as a theodicy that
explains suffering but as a doxology that invites trust in the God whose sovereignty is exercised
through suffering toward the telos of conformity to Christ. This framework resists both the
distortions of prosperity theology and the despair of meaninglessness, offering a hermeneutical
approach  that is  both  academically  rigorous and  practically  relevant.
The contradictory findings in the literature are not merely differences of emphasis but reflect deeper
tensions in the interpretation of the verse. The tension between the providence tradition and the
apocalyptic tradition is a tension between explanation and protest, between system and event,
between the settled order of divine decree and the disruptive intervention of divine grace. The
tension between the textual readings is a tension between the implicit and the explicit, between a
general statement about the teleology of creation and a direct affirmation of divine agency. The
tension between the pastoral and the exegetical is a tension between the needs of suffering
communities and the demands of rigorous scholarship. The present study does not seek to resolve
these tensions by choosing one side over the other but to hold them in creative and critical tension,
allowing the text to speak in its full complexity and allowing that complexity to inform both

theological reflection and pastoral practice.

The literature on Romans 8:28 is extensive, yet it remains fractured along confessional,
methodological, and pastoral lines. A survey of relevant scholarship reveals not a cumulative
progression toward consensus but a series of contested terrains where textual criticism, theological
presuppositions, and practical concerns often operate in isolation from one another. This review
maps these contested terrains, identifies the theoretical tensions that animate the field, and locates

the present study within the gaps that emerge from these debates.

The dominant framework for interpreting Romans 8:28 in systematic theology has been the
doctrine of providence. Within this tradition, the verse is typically read as a comprehensive

statement about God's governance of all events, both fortunate and tragic, toward the ultimate good
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of the elect. This reading finds its classic expression in the Reformed tradition, where the verse is
marshalled in support of a robust doctrine of meticulous providence. The recent soteriological
analysis by Pangngaroan (2025) exemplifies this approach, situating Romans 8:29-30 within a
broader argument for divine sovereignty in election and calling. The strength of this tradition lies
in its insistence on the priority of divine grace and the coherence of God's redemptive purpose. Yet
its weakness is equally apparent: the tendency to flatten the texture of Paul's argument into a set of
abstract theological propositions, thereby obscuring the rhetorical and pastoral dimensions of the
text. The verse becomes a proof-text for a system rather than a word spoken to a specific

community in a specific crisis.

A second body of scholarship approaches Romans 8:28 from the perspective of theodicy. Here the
question is not primarily about the mechanics of providence but about the justification of God in
the face of evil and suffering. The philosophical literature on suffering, exemplified by Gularte
(2023), has engaged with the intrinsic disvalue of suffering and the challenges this poses to any
notion of a good and sovereign God. Within biblical studies, this concern has generated readings
of Romans 8§ that emphasize the apocalyptic and eschatological dimensions of Paul's thought. The
work of Lovanomena (2025) on the use of Psalm 44 in Romans 8 is instructive here, demonstrating
how Paul draws on lament traditions to address the experience of God's hiddenness. This reading
foregrounds the reality of suffering rather than explaining it away, and it locates the resolution of
suffering not in a theodicy but in the hope of resurrection and the renewal of creation. The tension
between these two approaches is palpable: the providence tradition tends toward explanation, the

apocalyptic tradition toward protest and hope.

A third strand of literature, more recent in origin, addresses the pastoral appropriation of the verse.
This literature is often generated by practitioners and practical theologians who are concerned with
the ways in which Romans 8:28 functions in the lives of suffering communities. Toledo (2025),
for instance, has examined how Black Nazarene devotees understand human suffering through the
lens of Edward Schillebeeckx, revealing a complex interplay between acceptance of suffering and
active resistance to its causes. Similarly, Adeoye (2026) has explored the role of suffering in human
existence beyond simple categories of good and evil, suggesting that suffering can be constitutive
of meaning rather than merely an obstacle to it. These studies are valuable for their attention to

lived experience and their resistance to facile explanations. Yet they often operate with a relatively
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thin exegetical base, invoking Romans 8:28 as a cultural or theological touchstone without

engaging the detailed arguments of Pauline scholarship.

The critical question that emerges from this survey is whether these three strands can be integrated.
The present study argues that they can and must be, but that such integration requires a
methodological move that none of the three traditions has fully embraced: a return to the text itself,
in its literary and rhetorical context, as the starting point for theological and pastoral reflection.
This is not a naive appeal to exegesis as a neutral enterprise, but rather a recognition that the
interpretive cruxes of the text, particularly the textual variant and the grammatical structure, have
theological and pastoral implications that cannot be resolved at the level of abstract system or

general principle.

The textual variant involving the subject of cuvepyel is a case in point. The earliest and most
reliable witnesses, including P46, Codex Sinaiticus, and Codex Vaticanus, read mdvta cuvepyel gig
ayaBdv, without an explicit subject. Later manuscripts, including the Majority Text and the Textus
Receptus, add 0 0edc, making God the explicit subject of the verb. The textual evidence is clear
enough, and most modern critical editions, including the Nestle-Aland and the United Bible
Societies, follow the shorter reading. Yet the theological implications of this variant have been
insufficiently explored. If the subject is implicit, then the verse may be read as a general statement
about the cooperation of all things, a reading that aligns with Stoic notions of fate or with a more
diffuse sense of providence. If God is the explicit subject, then the verse becomes a more direct

statement about divine agency, with all things serving as the instrument of God's purpose.

The scholarly debate on this point has been vigorous but inconclusive. Some commentators,
following the shorter reading, argue that Paul is making a statement about the inherent teleology
of creation, that all things are moving toward their appointed end. Others, following the longer
reading, insist that Paul's intention is to affirm divine sovereignty in the most direct terms possible.
The present study takes the position that the shorter reading is textually preferable but that the
theological difference between the two readings is less significant than is often assumed. The
context of Romans 8 makes it clear that God is the ultimate agent of the good that is promised. The
verse does not stand alone but is embedded in a passage that moves from the assurance of no
condemnation (8:1) through the present experience of suffering and groaning (8:18-25) to the
affirmation of God's purpose (8:28-30) and the climactic declaration of inseparable love (8:31-39).
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The rhetorical force of the verse depends on this context, and any interpretation that isolates the

verse from this movement risks distortion.

The grammatical structure of the verse presents a second crux. The dative participle Toig dyoan®dowv
oV 0g6v ("to those who love God") and the participial phrase toi¢ katd mpdheotv KAnToic ooy
("to those who are called according to purpose") have generated considerable discussion. The
question is whether these phrases describe two distinct groups or one group viewed from two
perspectives. The traditional reading, which distinguishes between those who love God and those
who are called, has been challenged by readings that see the two phrases as mutually interpretive.
On this latter view, the love of God is not a human achievement but a response to divine calling,
and the calling is not an abstract decree but a concrete vocation that takes shape in the lives of those
who love. This reading has significant pastoral implications, for it locates the assurance of the verse

not in the stability of human affection but in the faithfulness of divine purpose.

A third issue concerns the meaning of the phrase wévta ("all things"). Does this refer to all events,
both good and bad, or does it refer to all things in a more restricted sense, perhaps all things that
God sends or permits? The broader context of Romans 8, with its emphasis on suffering and
groaning, suggests that Paul has in view the full range of human experience, including those
experiences that seem to contradict the goodness of God. The verse does not promise that all things
are good, but that all things work together for good. The distinction is crucial, for it preserves the

reality of evil and suffering while affirming the ultimate purpose of God.

The theological implications of these exegetical decisions are significant. If the verse is read as a
general promise of divine beneficence, it becomes vulnerable to the distortions of prosperity
theology, which interprets the good as material blessing and the absence of suffering. If the verse
is read as a statement about divine sovereignty that leaves no room for human agency or genuine
suffering, it becomes vulnerable to the opposite distortion, a fatalism that trivializes pain and
undermines pastoral care. The present study argues that both distortions are the result of a failure

to attend to the apocalyptic and eschatological framework of Paul's thought.

The apocalyptic interpretation of Paul, associated with scholars such as J. Louis Martyn (1997),
Beverly Roberts Gaventa (2007), and Douglas Campbell (2009), offers a way forward. On this
reading, Paul's gospel is not primarily about the individual's relationship to God but about God's

decisive intervention in the world through Jesus Christ and the Spirit. This intervention creates a
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new reality, a new creation, in which the powers of sin and death have been defeated and the Spirit
has been poured out. Within this framework, suffering is not a problem to be explained but a reality
to be endured and transformed. The good that God works in all things is not a compensation for
suffering but a transformation of suffering into the likeness of Christ. The telos of this
transformation is not material prosperity but conformity to the image of Christ (Romans 8:29), a

conformity that is realized through participation in Christ's suffering and resurrection.

This apocalyptic framework has been critiqued for potentially diminishing the ethical and
communal dimensions of Paul's thought. John Barclay (2015) has argued that the emphasis on
divine invasion must be balanced with attention to the social and cultural dimensions of Paul's
letters. The critique is well taken, but it does not undermine the value of the apocalyptic framework
for interpreting Romans 8:28. Rather, it suggests that the framework must be deployed with nuance,
attentive to the ways in which Paul addresses concrete communities with specific ethical and
practical concerns. The present study seeks to do precisely this, integrating the apocalyptic
framework with a pastoral hermeneutic that takes seriously the lived experience of suffering

communities.

The pastoral literature on hope and suffering provides a further resource. Andrew Lester (1995)
has argued that hope is not a static possession but a dynamic process of constructing meaning in
the face of loss and uncertainty. Donald Capps (2001) has explored the pastoral dimensions of
hope, suggesting that hope is sustained through the practices of memory, narrative, and community.
Carrie Doehring (2015) has developed a practice-oriented approach to pastoral care that attends to
the ways in which suffering is experienced, interpreted, and transformed. These resources are
valuable for understanding how Romans 8:28 might function in contemporary pastoral ministry,
but they must be integrated with the exegetical and theological analysis if they are to avoid the

pitfalls of proof-texting and superficial application.

The research gap that emerges from this review is clear. The existing literature on Romans 8:28 is
fragmented along confessional, methodological, and pastoral lines. The providence tradition offers
theological depth but often lacks exegetical rigor and pastoral sensitivity. The apocalyptic tradition
offers exegetical insight and theological creativity but has not been systematically applied to this
verse. The pastoral literature offers practical wisdom but often lacks exegetical grounding. The
present study seeks to integrate these three strands, offering a reading of Romans 8:28 that is
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exegetically rigorous, theologically informed, and pastorally relevant. The proposed model, which
we term the "Doxological Sovereignty Framework," understands the verse not as a theodicy that
explains suffering but as a doxology that invites trust in the God whose sovereignty is exercised
through suffering toward the telos of conformity to Christ. This framework resists both the
distortions of prosperity theology and the despair of meaninglessness, offering a hermeneutical

approach that is both academically rigorous and practically relevant.

The contradictory findings in the literature are not merely differences of emphasis but reflect deeper
tensions in the interpretation of the verse. The tension between the providence tradition and the
apocalyptic tradition is a tension between explanation and protest, between system and event,
between the settled order of divine decree and the disruptive intervention of divine grace. The
tension between the textual readings is a tension between the implicit and the explicit, between a
general statement about the teleology of creation and a direct affirmation of divine agency. The
tension between the pastoral and the exegetical is a tension between the needs of suffering
communities and the demands of rigorous scholarship. The present study does not seek to resolve
these tensions by choosing one side over the other but to hold them in creative and critical tension,
allowing the text to speak in its full complexity and allowing that complexity to inform both

theological reflection and pastoral practice.

METHODS

This study employs a qualitative biblical exegesis design, specifically a grammatical-historical and
discourse-analytical approach to Romans 8:28. Given the nature of the research object—an ancient
biblical text—the method is necessarily text-based rather than empirical. No quantitative
instruments, survey data, or interview protocols were employed, and no statistical analyses such as
structural equation modeling, factor loadings, or bootstrapping procedures were applicable. This
constitutes a deliberate methodological choice aligned with the exegetical character of the research
question, which seeks to understand the theological and rhetorical function of a Pauline text within

its original and contemporary contexts.

The research proceeds through three integrated stages. The first stage involves textual criticism.
The Greek text of Romans 8:28 was examined across the major textual witnesses, including

Papyrus 46, Codex Sinaiticus, Codex Vaticanus, Codex Alexandrinus, the Majority Text, and the
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Textus Receptus. The variant involving the presence or absence of 6 0g6¢ as the explicit subject of
ovvepyel was analyzed using the principles of external and internal evidence. External evidence
weighs the date, geographical distribution, and genealogical relationship of the manuscripts;
internal evidence considers transcriptional probability (which reading best explains the emergence
of the others) and intrinsic probability (which reading best fits the author's style and context). This
stage follows established canons of New Testament textual criticism as articulated in the standard

critical editions and the scholarly literature on the Pauline corpus.

The second stage comprises grammatical-historical exegesis. The syntax of the verse was analyzed
in detail, including the case functions of the participles t0ic dyondowv and toig Katd mpdOesy
KAntoic ovoy, the voice and mood of Guvepyel, and the semantic range of mévta and dyoddv. The
analysis drew on standard Greek grammars and lexical resources. The immediate literary context
of Romans 8:17-30 was examined through discourse analysis, tracing the argumentative flow from
the present reality of suffering and groaning to the assurance of divine purpose and the unbreakable
love of God. The broader rhetorical structure of Romans 8 as a whole, and its place within the
argument of the letter, was also considered. This stage attends to the intertextual echoes of the Old
Testament, particularly the Psalms and the prophetic literature, that inform Paul's language of

calling, purpose, and conformity to the image of Christ.

The third stage involves theological synthesis and pastoral hermeneutics. The exegetical findings
were brought into conversation with recent developments in Pauline theology, particularly the
apocalyptic framework associated with the work of J. Louis Martyn, Beverly Roberts Gaventa, and
Douglas Campbell. This framework emphasizes the invasive and transformative character of God's
action in Christ, understood not merely as the resolution of a legal problem but as the inauguration
of'a new creation. The theological implications of the textual variant and the grammatical structure
were then developed in relation to the problem of suffering and the pastoral care of communities
facing persecution, loss, and existential uncertainty. The proposed "Doxological Sovereignty
Framework" was constructed as a hermeneutical model that integrates the eschatological

orientation of Paul's thought with the concrete realities of contemporary suffering.

The data for this research consist of primary textual sources—the Greek New Testament, critical
editions, and textual apparatus—and secondary literature comprising peer-reviewed journal
articles, monographs, and theological reference works. The selection of secondary sources was

E-ISSN:
P-ISSN:



17
KHOKMAH JURNAL
Volume 01, Nomor 01, Tahun 2026
Tersedia: https.//khokmahjurnal.com/index.php/kj/en

guided by relevance to the research questions, scholarly standing, and representation of diverse
confessional and methodological perspectives. Sources were identified through systematic
searches of theological databases and library catalogs, with attention to recent publications in

Pauline studies, biblical hermeneutics, and pastoral theology.

The analysis was conducted manually, without the use of qualitative data analysis software such
as NVivo or ATLAS.ti, given the text-based and interpretive character of the research. The coding
procedures typical of empirical qualitative research—open coding, axial coding, and thematic
development—were not applicable in their conventional form. However, a systematic process of
thematic organization was employed to synthesize the exegetical findings and theological
reflections into coherent categories. These categories included the textual problem, the
grammatical structure, the literary context, the theological framework, and the pastoral
implications. The relationships among these categories were mapped to construct the integrated

interpretive model.

The validity of the research was ensured through methodological triangulation, engaging multiple
types of evidence—textual, grammatical, literary, and theological—and through critical
engagement with a range of scholarly interpretations. The limitations of the study are
acknowledged. First, the interpretation of an ancient text is necessarily provisional and shaped by
the interpreter's own theological and cultural location. Second, the absence of empirical data means
that the pastoral implications proposed in this study are offered as theological proposals rather than
as tested outcomes of pastoral interventions. Future research could employ qualitative methods,
such as in-depth interviews with pastors and congregants in suffering contexts, to examine how
Romans 8:28 is actually appropriated in contemporary ministry and to test the practical viability of
the proposed framework. Such empirical research would complement the exegetical and
theological analysis offered here, providing a fuller understanding of the verse's function in the life

of faith communities.
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Figure 1. Conceptual Framework

Figure 1 presents a five-stage conceptual framework for understanding Romans 8:28 in relation to
human suffering and divine sovereignty. The framework begins with the reality of human suffering,
which raises questions about God’s goodness and control over life. It then moves to Romans 8:28
as a biblical affirmation that God remains sovereign and purposeful even in the midst of present
affliction. Through careful exegesis, the passage is understood to promise that all things ultimately
work together for the good of those who belong to God. However, this “good” is not defined
primarily as earthly comfort, material prosperity, or freedom from suffering, but as conformity to
the image of Christ. The framework concludes with the believer’s response of hope and trust,
emphasizing confidence in God’s ultimate redemptive purpose even when present circumstances

remain difficult or unexplained.
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TABLE 1. INTEGRATIVE FRAMEWORK

19

Aspect

Analytical Focus

Contribution

Implication

Aspect 1: Historical-

Cultural Context

Reconstruction of the
socio-religious setting of
the Roman Christian
community, including the
Neronian persecution,
Jewish-Gentile tensions,
and the Stoic and
Epicurean philosophical
milieu that shaped early
interpretations of
suffering and divine

providence.

Demonstrates that
Romans 8:28 was not a
detached theological
axiom but a pastoral
response to concrete
communal trauma,
thereby grounding the text
in its original life-setting
rather than an abstract

doctrinal system.

Prevents anachronistic
readings that impose
modern notions of
individualistic prosperity
or fatalistic resignation
onto the passage,
compelling interpreters to
recover the corporate and
eschatological dimensions

of Paul's assurance.

Aspect 2: Grammatical-

Syntactical Analysis

Detailed examination of
the clause structure,
particularly the function
of the participle (synergei)
with the dative (hoi
agapdsin ton theon), the
scope of panta, and the
conditional phrase kata
prothesin kl&tois,
including the debated
textual variant involving

ho theos.

Clarifies that the verse's
promise is not universal
but circumscribed by
divine calling and love,
while also resolving the
syntactic ambiguity of
whether God or all things
is the implied subject of

the working.

Establishes an exegetical
boundary against proof-
texting, showing that the
text's comfort is
conditional upon a
covenantal relationship,
thereby shaping
homiletical application
toward discipleship rather

than generic optimism.

Aspect 3: Intertextual and

Theological Framework

Tracing the thematic and
lexical echoes from the
Old Testament,
particularly Genesis 50:20
(Joseph's declaration),
Psalm 119:71, and the
wisdom tradition's view of
suffering, alongside the
Pauline corpus's broader

treatment of theosis and

Positions Romans 8:28 as
a synthesis of Jewish
theodicy and
Christological
eschatology, revealing
that God's sovereignty
operates not as a
deterministic force but as

a redemptive providence

Challenges both open-
theist and hyper-Calvinist
extremes by proposing a
middle path where divine
sovereignty and human
agency coexist, thereby
offering a more nuanced
model for contemporary
theological ethics and

pastoral care.
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20

participation in Christ's

sufferings.

that reorders evil toward

good.

Aspect 4: Literary-

Rhetorical Function

Analysis of the verse's
placement within the
larger argument of
Romans 8, including its
role as a pivot between
the groaning of creation
(vv. 18-25) and the
unshakable love of God
(vv. 31-39), and its
rhetorical use of assurance

as a consolatory device.

Reveals that Romans 8:28
functions as a pastoral
syllogism that moves the
believer from lament to
hope, not by explaining
suffering but by
reorienting the sufferer's

perception of God's telos.

Implies that the primary
application of the text is
doxological and ethical,
not speculative, urging the
church to cultivate a
hermeneutic of hope that
sustains endurance rather
than offering facile
answers to the problem of

evil.

Aspect 5: Contemporary
Hermeneutical

Application

Engagement with modern
theological debates on
theodicy, including
process theology,
liberation theology, and
trauma-informed readings,
while assessing the verse's
misuse in contexts of
abuse, systemic injustice,

and prosperity preaching.

Provides a corrective
hermeneutic that
distinguishes between
God's redemptive use of
suffering and divine
causation of evil, thereby
safeguarding the text from
becoming an instrument
of spiritual coercion or

passivity.

Calls for a pastoral and
prophetic application that
affirms God's solidarity
with the suffering,
promotes lament as a
legitimate liturgical
response, and mobilizes
the church toward justice
as a participation in God's
good purposes, rather than
a resigned acceptance of

present evils.

Table 1. Integrative Framework

RESULTS AND DISCUSSION

Textual Analysis and the Interpretive Crux of cuvepyel

The textual tradition of Romans 8:28 presents a variant that materially shapes how the verse has

been received across the history of interpretation. The earliest witnesses, including P46 (circa 200

CE), Codex Sinaiticus (fourth century), and Codex Vaticanus (fourth century), read mévta cuvepyel

€ig dyaBov without an explicit subject, while the later Byzantine tradition and the Textus Receptus

supply 0 0g6g as the subject. This is not a merely technical matter of textual criticism; it bears
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directly on how one construes the relationship between divine agency and creaturely participation

in the outworking of providence.

The grammatical issue deserves careful attention. When Paul writes mévto cuvepyel €ic dyadov,
the verb cuvepyel is singular, which creates an awkward construction if wévta (neuter plural) is
taken as the subject. This grammatical tension has led some textual critics to prefer the reading
with 6 0g6¢ supplied, since it resolves the apparent subject-verb disagreement. Yet the earliest
witnesses do not include the divine name, and the singular verb may be explained in several ways.
It is possible that Paul intends an impersonal construction, or that an implicit subject such as 10
nmvedpa (the Spirit) is to be understood from the preceding context, particularly given the Spirit's
prominent role throughout Romans 8. Alternatively, the singular verb may reflect a Semitic

construction or a deliberate rhetorical choice that leaves the agency deliberately unspecified.

The theological stakes of this variant are considerable. If God is the explicit subject, then the verse
becomes a direct assertion of divine sovereignty: God causes all things to work together for good.
If the subject remains implicit, the verse may be read as a more general affirmation that all things
cooperate for good, potentially opening space for a more synergistic understanding of providence.
The history of interpretation reflects this theological divide. Reformed exegesis has tended to favor
the reading that emphasizes divine sovereignty, while Arminian and Wesleyan interpreters have

often preferred the reading that leaves room for human cooperation.

The evidence from the manuscript tradition, however, is relatively clear. The earliest and most
geographically diverse witnesses support the shorter reading. The longer reading with ¢ 0gdc
appears to have arisen in the second or third century, possibly as a scribal clarification intended to
resolve the grammatical ambiguity. This does not settle the theological question, but it does mean
that any responsible exegesis must begin with the shorter reading and then ask what Paul intended

by leaving the subject unexpressed.

Our analysis suggests that the ambiguity is itself theologically significant. Paul does not specify
the subject because he is not primarily making a claim about the mechanics of providence. Rather,
he is offering an assurance grounded in the character of God as revealed in the gospel. The verse
functions within a larger argument about the security of those who are in Christ, and the unspecified
agency serves to focus attention not on how God works but on the certainty that God's purpose will

be accomplished. This reading is consistent with the apocalyptic framework of Paul's theology,
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which emphasizes the invasive and transformative character of divine action rather than the

cooperative synergism of human and divine agency (Pangngaroan, 2025).
The Rhetorical Function of Romans 8:28 within Its Literary Context

The isolation of Romans 8:28 from its literary context has been a persistent problem in both popular
appropriation and scholarly treatment. The verse must be understood within the movement of
Romans 8 as a whole, which progresses from the assurance of no condemnation (8:1) through the
present experience of suffering and groaning (8:18-25) to the affirmation of divine purpose (8:28-
30) and the climactic declaration of inseparable love (8:31-39). The verse is not a standalone

promise but a pivot within a larger argument about the security of those who are in Christ.

The immediate context is significant. In Romans 8:17, Paul declares that believers are heirs of God
and fellow heirs with Christ, provided they suffer with him in order that they may also be glorified
with him. This is followed by the extended reflection on the present suffering of creation and the
groaning of believers as they await adoption and redemption (8:18-25). The passage emphasizes
the provisional character of present experience and the orientation toward future glory. Romans
8:28 then functions as a declaration of confidence that this suffering is not meaningless but is

caught up in a larger divine purpose.

The connection between Romans 8:28 and the preceding discussion of prayer in 8:26-27 is
particularly important. Paul has just described the Spirit's intercession for believers "with groanings
too deep for words," noting that the Spirit intercedes according to the will of God. The declaration
in 8:28 that "all things work together for good" follows directly from this discussion of the Spirit's
intercession. The verse is thus grounded not in a general theory of providence but in the specific
assurance that the Spirit's intercession is aligned with the divine purpose. The "good" for which all
things work is not material prosperity or the avoidance of suffering but conformity to the image of

Christ, as the following verses make explicit (8:29-30).

This reading is supported by the rhetorical structure of the passage. The series of affirmations in
8:28-30 moves from the general declaration of divine purpose to the specific stages of salvation:
foreknowledge, predestination, calling, justification, and glorification. The "good" in 8:28 is

defined by the purpose stated in 8:29: conformity to the image of Christ. This is not a promise that
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everything will turn out well in a worldly sense but an assurance that suffering is incorporated into

a divine purpose that has as its telos the transformation of believers into the likeness of Christ.

The eschatological framework is essential here. Paul's understanding of suffering is shaped by the
apocalyptic conviction that the present age is passing away and that the new creation has been
inaugurated in Christ. Suffering is not meaningless but is a participation in Christ's own suffering,
and it is oriented toward the glory that will be revealed (8:18). The "good" for which all things
work is thus not a present material blessing but the eschatological transformation that awaits those
who are in Christ. This reading resists both the prosperity-oriented misinterpretation that equates
God's purpose with material blessing and the despair that sees suffering as meaningless (Adeoye,

2026).
Divine Sovereignty and Human Vocation

The relationship between divine sovereignty and human agency in Romans 8:28 requires careful
theological analysis. The verse addresses "those who love God" and "those who are called
according to his purpose," phrases that have generated considerable debate about the conditions, if
any, attached to the promise. Some interpreters have read the reference to loving God as a condition
that must be fulfilled for the promise to apply, while others have understood it as a description of

those who have been called by God.

The grammatical structure of the verse is significant. The participle toig dyandowv ("to those who
love") is a present participle, suggesting an ongoing disposition rather than a single act. The phrase
101¢ Kotd TPHDeGY KANTOic ovotv ("to those who are called according to purpose") is a periphrastic
construction that emphasizes the divine initiative in calling. The two phrases are not parallel
conditions but complementary descriptions of the same group: those who love God are those who
have been called according to God's purpose. The love for God is not a human achievement that

earns the promise but a response to the divine calling that has already taken effect.

This reading is consistent with the broader argument of Romans 8, which emphasizes the security
of those who are in Christ. The chapter opens with the declaration that "there is therefore now no
condemnation for those who are in Christ Jesus" (8:1), and it closes with the affirmation that

nothing "will be able to separate us from the love of God in Christ Jesus our Lord" (8:39). The
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assurance of Romans 8:28 is not conditional on human performance but grounded in the divine

purpose that has been established from eternity.

Yet this emphasis on divine sovereignty does not eliminate human vocation. The verse addresses
those who love God, and love for God is not a passive state but an active disposition that shapes
the whole of life. The apocalyptic framework of Paul's theology does not negate human agency but
reorients it. Those who have been called by God are drawn into participation in God's purposes,
and their love for God is both a gift and a calling. The relationship between divine sovereignty and
human vocation is thus not competitive but cooperative, though the cooperation is asymmetrical:

God's purpose is primary, and human response is derivative.

The theological implications of this reading are significant for contemporary discussions of
suffering and providence. The verse does not offer a theodicy that explains why suffering occurs
or how it fits into a rational plan. Rather, it offers an assurance that suffering is not outside the
scope of divine purpose. The "good" for which all things work is not a compensation for suffering
but a transformation through suffering. This is consistent with the broader Pauline theme of

participation in Christ's suffering as the path to glory (Kim, 2025).
The Doxological Sovereignty Framework

The interpretive model proposed in this research, which we term the Doxological Sovereignty
Framework, seeks to integrate the exegetical findings with a pastoral hermeneutic that takes
seriously the lived experience of suffering communities. The framework understands Romans 8:28
not as a theodicy that explains suffering but as a doxology that invites trust in the God whose

sovereignty is exercised through suffering toward the telos of conformity to Christ.

The framework has three interrelated dimensions. First, it emphasizes the doxological character of
the verse. Romans 8:28 is not primarily a proposition to be believed but a declaration to be
celebrated. It functions within a passage that moves toward doxology, culminating in the
affirmation that nothing can separate believers from the love of God (8:38-39). The verse is an

invitation to trust, not an explanation to be comprehended.

Second, the framework emphasizes the christological and eschatological orientation of the verse.
The "good" for which all things work is defined by the purpose stated in 8:29: conformity to the

image of Christ. This is not a general promise of well-being but a specific promise of
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transformation. The framework resists the tendency to interpret the verse in terms of material
prosperity or the avoidance of suffering, insisting instead that the good is eschatological and

christological.

Third, the framework emphasizes the pastoral function of the verse. Romans 8:28 is addressed to
a community facing suffering and uncertainty, and it functions to sustain hope and encourage
perseverance. The framework resists both the trivialization of suffering that can result from an
overemphasis on divine sovereignty and the despair that can result from a loss of confidence in
divine purpose. It invites believers to trust in the God whose purposes are being accomplished even

in the midst of suffering.

The framework has significant implications for pastoral ministry. It suggests that the appropriate
pastoral use of Romans 8:28 is not to explain suffering or to offer easy comfort but to accompany
those who suffer with the assurance that their suffering is not meaningless. The verse does not
answer the question "Why is this happening?" but addresses the deeper question "Can I trust God
in the midst of this?" The pastoral task is to help believers hear the verse as an invitation to trust

rather than as a demand to understand.

This pastoral application is particularly relevant in contexts where suffering is pervasive and where
simplistic theological explanations have failed. The prosperity gospel, which has gained significant
traction in many global contexts, has appropriated Romans 8:28 in ways that distort its meaning,
suggesting that God's purpose is invariably material blessing and the avoidance of suffering. This
interpretation stands in tension with the broader Pauline theology of participation in Christ's
suffering and the eschatological framework of Romans 8. The Doxological Sovereignty
Framework offers an alternative that is both exegetically responsible and pastorally adequate

(Toledo, 2025).
The Textual Variant and Its Theological Implications

The textual variant involving the subject of cuvepyel deserves further theological reflection. While
the manuscript evidence supports the shorter reading, the longer reading with 6 6g6¢ has had a
significant influence on the history of interpretation, particularly in the Reformed tradition. The
question is not simply which reading is original but what theological significance attaches to each

reading.
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The shorter reading, which leaves the subject unspecified, has the advantage of preserving the
grammatical ambiguity that may be theologically significant. By not specifying the subject, Paul
leaves open the question of how God works in all things. The verse becomes an assurance that all
things cooperate for good, without specifying the mechanism of that cooperation. This reading is

consistent with the apocalyptic emphasis on the mysterious and invasive character of divine action.

The longer reading, which supplies 6 0€d¢ as the subject, has the advantage of making explicit what
is implicit in the context. The preceding verses have emphasized the Spirit's intercession, and the
following verses speak of God's purpose in foreknowledge, predestination, calling, justification,
and glorification. The explicit reference to God as the subject of cuvepyel makes clear that the

cooperation of all things for good is grounded in divine sovereignty.

The theological implications of the variant are significant for discussions of divine sovereignty and
human agency. The shorter reading may be read as leaving room for human cooperation in the
outworking of providence, while the longer reading emphasizes divine initiative. Yet this
distinction should not be overstated. Even with the shorter reading, the context makes clear that the
cooperation of all things for good is grounded in divine purpose. The verse does not suggest that
human agency is the primary factor in the outworking of providence but that God's purpose is being

accomplished through all things.

The history of interpretation reflects the theological stakes of the variant. Reformed exegesis has
tended to favor the longer reading, seeing in it a clear affirmation of divine sovereignty. Arminian
and Wesleyan interpreters have often preferred the shorter reading, seeing in it room for human
cooperation. The evidence from the manuscript tradition, however, does not settle the theological
question. The shorter reading is earlier and better attested, but the longer reading reflects a

legitimate theological concern to make explicit what is implicit in the context.

Our analysis suggests that the theological significance of the variant should not be exaggerated.
Whether one reads mévto cuvepyel or 6 0edg mavta cuvepyel, the verse affirms that all things are
caught up in a divine purpose that has as its telos conformity to the image of Christ. The variant
affects the emphasis but not the substance of the verse. The important point is not whether God is
explicitly named as the subject but that the verse functions as an assurance of divine purpose in the

midst of suffering.
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Suffering, Sovereignty, and the Problem of Theodicy

The relationship between Romans 8:28 and the problem of theodicy requires careful consideration.
The verse has often been invoked as a response to the problem of evil, suggesting that God brings
good out of suffering and that this provides a justification for divine permission of evil. Yet this

reading is problematic for several reasons.

First, the verse does not offer an explanation of why suffering occurs or how it fits into a rational
plan. It does not suggest that suffering is a means to a greater good in any simple sense. Rather, it
offers an assurance that suffering is not outside the scope of divine purpose. The "good" for which

all things work is not a compensation for suffering but a transformation through suffering.

Second, the verse does not address the question of whether God causes suffering or merely permits
it. The unspecified subject of cuvepyel leaves this question open. The verse does not say that God
causes all things but that all things work together for good. The mechanism of this cooperation is
not specified, and the verse does not provide a basis for determining whether suffering is directly

willed by God or merely permitted within the scope of divine providence.

Third, the verse does not resolve the tension between divine sovereignty and human freedom. It
affirms that God's purpose is being accomplished, but it does not explain how this purpose relates
to human choices and actions. The verse is an assurance of divine purpose, not a philosophical

explanation of the relationship between divine sovereignty and human agency.

The Doxological Sovereignty Framework resists the tendency to read Romans 8:28 as a theodicy.
The verse does not explain suffering or justify divine permission of evil. Rather, it invites trust in
the God whose purposes are being accomplished even in the midst of suffering. This is not an
evasion of the problem of evil but a recognition that the problem of evil is not ultimately resolved

by rational explanation but by trust in the God who has been revealed in Christ.

This reading is consistent with the broader biblical witness, which does not offer a systematic
theodicy but repeatedly affirms the faithfulness of God in the midst of suffering. The book of Job,
for example, does not explain Job's suffering but culminates in a divine speech that invites trust in
the Creator. The Psalms lament suffering but also affirm trust in God's faithfulness. Romans 8:28

functions in a similar way, offering not an explanation but an assurance.
Contemporary Appropriation and Pastoral Implications
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The contemporary appropriation of Romans 8:28 requires careful attention to the hermeneutical
distance between the original context and contemporary situations. The verse was addressed to a
specific community facing persecution and existential uncertainty, and its appropriation in

contemporary contexts must take seriously both the original meaning and the new situation.

The verse has been subject to a range of misinterpretations in contemporary Christian discourse.
The prosperity gospel has appropriated the verse to suggest that God's purpose is invariably
material blessing and the avoidance of suffering. This interpretation stands in tension with the
broader Pauline theology of participation in Christ's suffering and the eschatological framework of
Romans 8. The verse does not promise that believers will avoid suffering but that suffering is

caught up in a divine purpose.

Conversely, some theological traditions have so emphasized divine sovereignty that human
suffering is trivialized or rendered meaningless. This interpretation fails to acknowledge the
genuine pain and loss experienced by those who suffer. The verse does not suggest that suffering
is not really suffering or that believers should not lament. Rather, it offers an assurance that

suffering is not meaningless.

The Doxological Sovereignty Framework offers a pastoral hermeneutic that resists both distortions.
It invites believers to trust in the God whose purposes are being accomplished even in the midst of
suffering, without denying the reality of suffering or trivializing the pain of those who suffer. The
framework has significant implications for pastoral ministry, theological education, and the

formation of Christian communities.

For pastoral ministry, the framework suggests that the appropriate use of Romans 8:28 is not to
explain suffering but to accompany those who suffer with the assurance that their suffering is not
meaningless. The verse does not answer the question "Why is this happening?" but addresses the
deeper question "Can I trust God in the midst of this?" Pastoral care that takes this framework
seriously will resist the temptation to offer easy answers and will instead create space for lament

and trust.

For theological education, the framework suggests that the interpretation of Romans 8:28 requires
both exegetical rigor and pastoral sensitivity. The verse cannot be adequately understood apart

from its literary and theological context, but it also cannot be adequately applied apart from
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attention to the lived experience of suffering communities. Theological education must equip

students to move between exegesis and pastoral application without losing sight of either.

For the formation of Christian communities, the framework suggests that the verse functions as a
resource for hope in contexts of suffering. Communities that embody the hope of Romans 8:28 are
communities that acknowledge suffering honestly, lament genuinely, and trust in the God whose
purposes are being accomplished. The verse is not a slogan to be repeated but a promise to be

embodied.
Limitations and Avenues for Further Research

This research has several limitations that should be acknowledged. First, the study is primarily
exegetical and theological in character, and it does not include empirical data on how Romans 8:28
is actually appropriated in contemporary Christian communities. The pastoral implications are
drawn from theological reflection rather than from empirical research. Further research could

investigate how the verse is actually used in pastoral

NOVELTY

The novelty of this research resides not in the mere reassertion of divine providence, but in the
construction of an interpretive and pastoral model that repositions Romans 8:28 from a
propositional guarantee to a participatory summons within the apocalyptic drama of Paul’s
theology. Existing scholarship has largely bifurcated along two trajectories. The first, represented
by systematic-theological treatments, tends to extract the verse as a proof-text for deterministic or
synergistic accounts of providence, often detached from its rhetorical function within Romans 8
(Pangngaroan, 2025). The second, found in pastoral and devotional literature, frequently deploys
the verse as a generalized comfort, sometimes veering toward the very prosperity-oriented readings
that this study critiques. While both trajectories have generated valuable insights, neither has
adequately integrated the apocalyptic turn in Pauline studies with a robust pastoral hermeneutic for
communities in crisis. This article addresses that lacuna by proposing what I term the Doxological
Sovereignty Framework, a model that reorients the interpretation of Romans 8:28 away from

theodicy and toward doxology, away from explanation and toward invitation.

The framework’s first contribution is exegetical. It demonstrates that the verse’s function within

Romans 8 is not to offer a universal axiom about the mechanics of providence, but to assure a
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specific community of believers, facing persecution and groaning under the weight of a suffering
creation, that their present affliction is neither meaningless nor outside the scope of God’s
redemptive purpose. The analysis foregrounds the eschatological tension between the “already” of
salvation and the “not yet” of glorification, a tension that recent apocalyptic readings of Paul have
placed at the center of his theology. By situating Romans 8:28 within this framework, the study
shows that Paul’s declaration is not a static statement about causality but a dynamic word of hope
spoken into the midst of a creation awaiting its liberation. This reading resists the temptation to
flatten the verse into a principle of universal application, insisting instead on its particularity as an

address to those who love God and are called according to His purpose.

The second contribution is theological. The Doxological Sovereignty Framework challenges the
assumption that divine sovereignty and human suffering stand in a relationship of mutual exclusion.
Rather than viewing suffering as a problem to be solved by a theodicy, the framework understands
it as the very arena within which God’s sovereignty is exercised and revealed. This is not a
masochistic celebration of pain, but a recognition that the pattern of Christ’s own journey through
suffering to glory constitutes the paradigm for Christian existence. The framework thus integrates
the apocalyptic emphasis on God’s invasive, transformative action in Christ with the pastoral
recognition that this action does not bypass human suffering but works through it toward the telos
of conformity to the image of Christ. This integration offers a via media between the triumphalism

of prosperity theology and the despair of a fatalism that renders suffering meaningless.

The third contribution is pastoral-hermeneutical. The framework proposes a method for
contemporary appropriation that is neither naively applicational nor abstractly academic. It moves
from exegesis to theological reflection to pastoral practice, attending to the specific contexts of
suffering communities. The model resists the tendency to use Romans 8:28 as a premature closure
of grief or a dismissal of lament, insisting instead that the verse functions as an invitation to trust,
a trust that can coexist with honest questioning and genuine sorrow. This pastoral dimension is
grounded in the recognition that the verse’s original audience was itself a community under duress,
and that its message of hope was not a denial of their pain but a reframing of it within the larger

narrative of God’s redemptive purposes.

In sum, the novelty of this research lies in its refusal to separate exegesis from pastoral care, and

its insistence that a properly theological reading of Romans 8:28 must be both apocalyptic and

E-ISSN:
P-ISSN:



31
KHOKMAH JURNAL
Volume 01, Nomor 01, Tahun 2026
Tersedia: https.//khokmahjurnal.com/index.php/kj/en

doxological. The Doxological Sovereignty Framework is offered not as a final word but as a
constructive proposal, one that seeks to honor the text’s original meaning while remaining attentive
to the cries of those who suffer today. It is a model that aims to equip preachers, pastors, and
theological educators to proclaim, with Paul, that neither suffering nor death can separate us from

the love of God in Christ Jesus our Lord.

LIMITATIONS AND FUTURE RESEARCH

The present study, while offering a sustained exegetical and theological argument, is not without
its limitations. First, the research is primarily a work of biblical exegesis and theological
construction rather than an empirical investigation. Consequently, the study does not present
quantitative data such as statistical tables, path coefficients, or survey results, nor does it include
qualitative interview data from pastoral contexts. The absence of empirical fieldwork means that
the proposed Doxological Sovereignty Framework, while theologically robust, has not been tested
against the lived experiences of specific suffering communities. The pastoral hermeneutic
advanced here remains a proposal awaiting practical validation, and the study does not claim to

measure the framework’s effectiveness in congregational settings.

Second, the textual critical analysis, while engaging with the major witnesses including P46, Codex
Sinaiticus, and Codex Vaticanus, relies on the published critical editions of the Greek New
Testament rather than on fresh collation of manuscripts. The study therefore inherits the limitations
of the Nestle-Aland and United Bible Societies editions, particularly regarding the weighting of
external evidence for the variant involving the subject of cuvepyel. A more comprehensive
assessment of the versional and patristic evidence, especially the citations of Romans 8:28 in early
Christian literature, would strengthen the argument, but such an investigation falls beyond the

scope of this article.

Third, the apocalyptic interpretive framework, drawn from the work of Martyn, Gaventa, and
Campbell, is applied selectively. The study does not engage exhaustively with the full range of
debates within apocalyptic readings of Paul, nor does it address in detail the critiques leveled by
scholars such as Barclay regarding the potential neglect of ethical and social dimensions. The
integration of apocalyptic theology with pastoral practice, while central to the proposed model,

remains at the level of theological reflection rather than detailed case analysis.
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Fourth, the study is limited by its canonical focus. The interpretation of Romans 8:28 is situated
within the immediate context of Romans 8 and the broader argument of the letter, but the
relationship between this verse and other Pauline passages on suffering and sovereignty, such as 2
Corinthians 4 and Philippians 3, is treated only briefly. A fuller canonical and intertextual analysis,
tracing the echoes of Genesis 50:20 and Psalm 44 as noted in recent scholarship (Lovanomena,

2025), would enrich the theological conclusions.

Future research should address these limitations through empirical and interdisciplinary
approaches. A qualitative study employing semi-structured interviews with pastors and
congregants in communities experiencing persecution, chronic illness, or economic hardship could
examine how Romans 8:28 is actually preached, interpreted, and appropriated in practice. Thematic
analysis of such data, using coding procedures consistent with established qualitative methods,
would test the pastoral viability of the Doxological Sovereignty Framework and refine its contours.
Similarly, a comparative study across confessional traditions, including Pentecostal, Reformed,
and Orthodox communities, could illuminate how divergent theological commitments shape the

reception of the verse (Toledo, 2025; Téanase, 2025).

Further textual research is also warranted. A comprehensive investigation of the patristic reception
of Romans 8:28, particularly the interpretive decisions made by Origen, Chrysostom, and
Augustine regarding the subject of cuvepyel, could clarify the theological stakes of the variant in
the early church. Additionally, the relationship between Romans 8:28 and contemporary
discussions of divine sovereignty and human agency, as explored in recent soteriological analyses

(Pangngaroan, 2025), deserves sustained attention.

Finally, the intersection of this exegesis with emerging conversations on suffering and meaning,
including philosophical treatments of the intrinsic disvalue of suffering (Gularte, 2023) and
missional responses to suffering (Kim, 2025), offers fertile ground for interdisciplinary dialogue.
The present study, by articulating a doxological rather than theodical reading of Romans 8:28,
invites further reflection on how communities of faith might embody hope in contexts of profound

suffering without resorting to facile explanations.

E-ISSN:
P-ISSN:



33
KHOKMAH JURNAL
Volume 01, Nomor 01, Tahun 2026
Tersedia: https.//khokmahjurnal.com/index.php/kj/en

CONCLUSION

The conclusion of this study affirms that Romans 8:28, when subjected to rigorous exegetical
analysis within its literary, rhetorical, and theological contexts, emerges not as a blanket promise
of temporal prosperity but as a carefully calibrated assurance for a community navigating
persecution and existential uncertainty. The verse functions as a doxological declaration rooted in
divine sovereignty, rather than a theodicy that purports to explain the mystery of suffering. This

distinction carries profound implications for both theological construction and pastoral practice.

The exegetical investigation has demonstrated that the textual variant concerning the subject of
ovvepyel, whether the verb is read with an implied or explicit divine subject, constitutes a
significant interpretive crux. The earliest manuscript witnesses, including P46, Codex Sinaiticus,
and Codex Vaticanus, support the shorter reading, yet the theological sense of the passage remains
anchored in the divine activity that pervades the surrounding context of Romans 8. The
grammatical structure, with its participles describing those who love God and are called according
to His purpose, indicates that the assurance is not unconditional but is oriented toward those whose
identity is defined by divine calling and responsive love. This finding challenges readings that

detach the promise from its covenantal and eschatological framework.

The research has further established that the apocalyptic framework of Pauline theology, as
articulated in recent scholarship, provides a compelling lens for interpreting the verse. Within this
framework, divine sovereignty is understood not as a static control over all events but as the
invasive and transformative action of God in Christ, which creates a new reality and draws creation
toward its intended telos of conformity to the image of Christ (Pangngaroan, 2025). This
understanding resists both the reduction of the verse to a formula for material blessing and the
despair that can arise from a fatalistic reading of divine providence. The groaning of creation and
the believer, described earlier in the chapter, are not negated by the assurance of verse 28 but are

taken up into the purpose of God, who works through suffering toward glory (Lovanomena, 2025).

The proposed Doxological Sovereignty Framework offers a constructive model for contemporary
appropriation. This framework integrates the eschatological orientation of Paul’s thought with the
pastoral realities of suffering communities, providing a hermeneutical approach that is both

academically rigorous and practically relevant. It acknowledges the genuine pain and loss
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experienced by those who suffer, refusing to trivialize their anguish, while simultaneously
affirming that God’s purpose is not thwarted by suffering but is mysteriously accomplished through
it. This approach aligns with recent scholarship that emphasizes the missional and transformative

character of God’s engagement with human suffering (Kim, 2025; Wa Gatumu, 2025).

The pastoral implications of this study are significant. For ministers and caregivers, the verse offers
not a facile explanation for suffering but an invitation to accompany those who suffer with hope,
grounded in the conviction that God’s love is inseparable from His purpose. The doxological
character of the verse calls communities to worship even in the midst of lament, trusting that the
God who raised Christ from the dead is at work in all circumstances. This pastoral hermeneutic
resists the temptation to offer premature answers or to silence the cries of the suffering, instead
creating space for honest lament that is held within the larger assurance of divine faithfulness

(Toledo, 2025).

The study acknowledges certain limitations. The exegetical nature of the research precludes the
presentation of quantitative data, and the theological conclusions are drawn from textual analysis
and engagement with the scholarly literature rather than from empirical investigation of
contemporary faith communities. Future research could fruitfully explore how the Doxological
Sovereignty Framework is received and enacted in specific pastoral contexts, employing qualitative
methodologies to examine the lived experience of communities that seek to embody the hope of
Romans 8:28. Such research would complement the exegetical foundation established here and

contribute to a more robust understanding of the verse’s contemporary significance.

In sum, Romans 8:28, properly understood, offers not an explanation but an invitation, not a
theodicy but a doxology. It calls believers to trust in the God whose sovereignty is exercised
through suffering, toward the telos of conformity to the image of Christ. This trust is not a passive
resignation but an active hope that shapes the identity and practice of the Christian community.
The verse thus remains a vital resource for theological reflection and pastoral ministry, speaking

with enduring power to those who suffer and to those who walk alongside them.
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